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as presenting the purvapaksa view or the view of a section
of philosophers.

It appears from this quotation that the kevalavyatirekin
can be two-fold - the 'determined' (adhyavasita}, and
the undetermined (anadhyavasita). Of these the first kind
constitutes a good reason (saddhetu) which can prove
the probandum. The second variety, that is, anadhyavasita
type is of an unusual kind {asadharaya} being present
only in the paksa and absent from both the sapaksa
(positive instance) and vipaksa (negative instance), which
cannot conclusively prove the probandum. Hence it may
be called the semblance of a reason (abMsa}.129

The next fragment (9) defines laksana. According
to this, laksana is that which is the cause of comprehending
the form of an entity which is unique to itself. In this
process all objects of the similar and dissimilar kinds
are also precluded from the scope.

Jati (genus) and configuration (akara} for instance,
assist a pramana (valid means of knowledge) in marking
out an individual (such as cow, etc.) from species of
a similar kind and a dissimilar kind. This constitutes
the laksana in so far. that particular individual is concerned.

Fragment (10) refutes the kevalavyatirekin as a type
of inference. When the Naiyayika tries to prove the
"difference from other elements" [itarabheda] in the case
of earth by reason of its possession of smell [gandhavatva},
Parasara asks if earth is already known to exist through
a valid means or not. If it is not known, then the defect
called asraya-asiddhi ("non-establishment in respect of
the locus") accrues. If it is already known to exist then
the fallacy of siddha-sadhana ('proving the already
proved') crops up. It has therefore to be stated by the
purvapaksin that although the earth is known to exist